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THE TENSION BETWEEN PROCLAMATION AND DIALOGUE
The greatest challenge for every Christian is the reconciling of two almost contradictory truths.  Proclamation is shorthand for the necessity of Jesus Christ and His Church.  Dialogue is shorthand for the need to value other Christian Churches, Judaism, the World’s Great Religions, and indeed all people of good will.  Overemphasizing the former leads to fanaticism; overemphasizing the latter leads to relativism.  Let us look at recent documents underlining each, and then see some reconciling positions.  Many priests, religious and laity live this tension, but have a difficult time naming it.  A joyful, evangelical Christianity needs to name and explain this tension.
Proclamation

Pope John Paul II’s encyclical letter Redemptoris Missio (Dec. 7, 1990)  summarizes previous statements on proclamation, and urgently begs the entire Catholic community to deepen our belief that “proclamation is the permanent priority of mission.  The Church cannot elude Christ’s explicit mandate nor deprive men and women of the ‘Good News’ about their being loved and saved by God” (#44).  He repeated Vatican II’s statement that the pilgrim Church is missionary by her very nature (RM, #’s 5, 32, 49, 62;  Decree on Missionary Activity, #2).
Can we recover the joy of sharing the Good News that every human being is loved personally and uniquely by God the Father, in the Holy Spirit, through Jesus?  Can we present the Church as Christ’s Body, His Holy Nation and Pilgrim People where all are brothers and sisters, the basis of every human family?

Pope John Paul II underlined that salvation for all outside the visible Church is possible.  “It is necessary to keep these two truths together, namely the real possibility of salvation in Christ for all mankind and the necessity of the Church for salvation” (RM, #9, referring to the Constitution on the Church, #13).

On April 22, 2007, the International Theological Commission issued a long and intriguing document, with Pope Benedict’s approval:  “The Hope of  Salvation for Infants Who Die without Being Baptized.”   The authors balanced the God of mercy and love for all, with the ordinary way of salvation through baptism.

Dialogue

Two of the many elements of Dialogue concern us:  apologies by the Catholic Church, and features of Christianity better preserved in other Christian Churches.  Beginning with Vatican II’s Decree on Ecumenism “we beg pardon of God and of our separated brethren, just as we forgive those who trespass against us” (#7), and advancing to the apologies of Benedict XVI to victims of clergy abuse (USA, April; Australia, July, both 2008), we see an attitude developing which reduces the appearance of the institutional Church as proud and haughty.  Dialogue leads us to look for and appreciate constructive criticism, especially from the Eastern Orthodox, main-line Protestantism, and evangelical Christianity.
The second element of dialogue which concerns us is the admission that some features of Catholicism have developed better in other Christian Churches.  Cardinal Walter Kasper, President of the Pontifical Council for Christian Unity, explains this in his valuable booklet A Handbook of Spiritual Ecumenism (Hyde Park, NY:  New City Press, 2006).  “Certain features of the Christian mystery have at times been more effectively emphasized by other Churches or Ecclesial Communities” (#10).  By working with these Churches, “the Catholic Church can better express in its actual life its full catholicity.”  This “exchange of gifts” comes from the Holy Spirit (#11).  Note both truths:  the other Church has something to offer us, which somehow has come from us originally.

Cardinal Avery Dulles, S.J. has pushed this very strongly, affirming the need for Churches to exchange not only “ideas but also gifts in order that the fullness of the means of salvation can be offered to one’s partners in dialogue.”  He called it “an ecumenism of mutual enrichment by means of testimony.”  He listed the gifts of the Reformation Churches, evangelicals, Pentecostals, and of course, the Eastern Orthodox.  Our gift would be a reformed and renewed Petrine ministry “to be exercised such that it would be beneficial to them as well as to Catholics” (“Saving Ecumenism from Itself,” First Things, Dec. 2007, #178, pp. 26-27, citing John Paul II, Ut Unum Sint, #’s 95-96, 28).
Reconciling Movement

Frs. Steven Bevan SVD and Roger Schroeder SVD, in their highly recommended Constants in Context:  A Theology of Mission Today (Maryknoll, NY: Orbis, 2004) push the expression “bold humility” (p. 348).  Many main-line Protestants were offended by the Congregation for the Doctrine of the Faith’s Dominus Iesus (Origins 30 [Sept. 14, 2000, #14]:  209-19).  Cardinal Christoph Schonborn clearly stated:

This declaration triggered intensive debates and vigorous controversy.  Several features of the document’s style and timing can indeed be criticized.  But at the core of the debate lies the fact that here the authoritative magisterium of the Catholic Church was clearly claiming and professing its faith in the uniqueness of Jesus Christ and the church.
The cardinal indicated that the belief in the uniqueness of Christ and the Church is Biblical, honest and a way to dialogue (“Why the Uniqueness of Christ and the Church Lead to Dialogue,” Origins 31 [Feb.28, 2002, #37]: 622).
Seven years after Dominus Iesus, the same Congregation affirmed that ecumenism is part of Proclamation, and repeated John Paul’s requirement of the two truths cited above.  In a very sensitive manner, the congregation underlined the Eucharistic reality of Eastern Orthodox Churches, admitted their weakness of being “particular churches,” and affirmed that Protestant Churches “undoubtedly possess as such an ecclesial character and consequently a salvific significance” (“Doctinal Note,” Origins 37 [Dec.27, 2007, #29]:462, 464 n.2; “Commentary,” Origins 37 [July 19, 2007, #9]: 138).

Bevan and Schroeder quote our late superior general, Archbishop Marcello Zago, OMI:

Proclamation presupposes and requires a dialogue method in order to respond to the requirements of those to be evangelized and to enable them to interiorize the message received (p. 358, also citing him on pp. 383 and 384).

When Nikita Khrushchev’s daughter and son-in-law, Rada and Alexei Adzhubei visited Blessed John XXIII, he sought for a way to be both diplomatic and forward.  As they were leaving, he told them “I know that you call yourselves atheists, but I hope that you will accept the blessing of an old man for your children at home” (Louis Michaels, The Warmth and Humor of Pope John XXIII [NY:  Pocket Books, 1965],  p. 40).  May we be able to hold the truths of dialogue and proclamation both together, so that the world may believe in the love of God. 
Presentations of Five Ways

Jan. 21-23, Oblate School of Theology, San Antonio, TX.  Oblate Regional Meetings:  Feb. 3-4, San Fernando, CA;  Feb. 10-11, Delray Beach, FL;  Feb. 12-13, Belleville, IL;  Feb. 16-17, Buffalo, MN; March 3-4, Tewksbury, MA; March 16-17, San Antonio, TX.  Please pray for both the content presented, and safe travel.
Fr. Waclaw Hryniewicz, OMI, who was featured in our last MUD newsletter (#4, Dec. 2006, p. 2) is suffering from terminal cancer, and a Vatican investigation of his ecumenical and interreligious work (Catholic News Service, Sept. 18, 2008).  Your prayers are asked for him, and for the Vatican investigators.
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